Salafi Vs Ashari-Maturidi 
| Aqeedah 

Is There Any Basic Difference Between Them? 

All the School of thought, Groups, Organizations, Madarsa, Islamic Movement,and Scholars 
of the Muslim world belong to any one of these three Aqeedah Schools. 

(Except Shia Brothers .We don't know anything about Shias) 



Because of many personal and peripheral issues the orators of 
groups present an exaggerated picture of differences in Aqeedah. In 
Reality there is no basic difference between them. 
But it has been made so complicated that it is very difficult to 
understand this point. Still there is no harm in trying to understand 
it. This essay contains the basic material for its understanding. 
May Allah help the ummah (Ameen) 



For general Muslims the best way is to read and believe the 
Aqeedah from any salafus salehin Aqeedah book like Aqeeda 
tut Tahawiah that is unanimously accepted and authentic 
book of Aqeedah. This is of only 20-25 pages. 
This is enough to answer all the questions of Aqeedah on day 
of judgment. They should not enter into any difference. 

Jazakalla. 
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Metaphysics : 



Muslims became conversant with the Greek intellectual patri- 
mony m the beginning of the second century a h. The philosophi- 
cal thought or the Greeks was nothing more than an intellectual 
sophistry and a play upon words devoid of any content of reality 
The concepts and ideas of man, limited as they are, find expres- 
sion in Ms language which is wholly inadequate to delineate the 
nature and attributes of the Limitless Being The nature of God, 
His attributes, His creativeness, and similar other questions do 
not admit of an analysis and experimentation similar to those of 
tangible objects nor yet of a rational explanation, if only, because 
man does not possess the rudimentary knowledge or the basic 
precepts and experiences m regard to these matters, while the 
entire structure of his thoughts, ideas and imagination rests on 
sensory perceptions. Divine revelation through His apostles is, in 
reality, the only means of acquiring knowledge with certitude in 
this respect, for it can alone provide mankind with the gnosis of 
Supreme Being and IDs attributes Trust m the prophets, there- 
fore, bespeaks of prudence and sound intellect. Muslims possessed 
the Qur^an and the Sunnah which provided an answer to all intellec- 
tual and spiritual questions and left no excuse for plunging into 
philosphical speculations. The companions of the Prophet, their 
successors, jurists and tradmonlsts had all taken the same stand 
Also, Muslims were m the beginning too much occupied with the 
dissemination of their faith, the conquests that had brought to the 
fcre numerous problems relating to afikus of private and social 
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life which had to be patterned m accordance with tlic ethical 
norms of Islam, and the compilation of religious sciences. 
Howeter. with the translation or Greek and Synac works and a 
close contact \\ ith the scholastics, philosophers and scholars of 
other peoples, a section of the Muslims began to tike interest in 
the so-called rational and intellectual interpretation of the revealed 
truth These people, not content with a realistic and direct 
answer aiailable in the Scriptures to the spiritual questions, wmch 
was in fact more satisfying to an intellect, deep and well-grounded, 
were attracted by the sophism of philosophical speculation And 
the result of their cndca\ ours was that futile controversies per- 
taining to the nature and attributes of God, eternal or accidental 
nature of His word, \ision of God through corporeal eyes predes- 
tination and free-will were started, although these were neither 
necessary for theological purposes nor had am utilin for cultural 
or social advancement These discussions had definite!} a 
dissohmg influence on the solidarity of die U-vrwA and were 
injurious to its grit and tenacitv. 

Mu^azilaism s 

The Mu c tazihtcs, at the head of this group of religious 
philosophers, w ere regarded as rationalists and dnlecticians since 
they had made philosophical speculation a touchstone of faith and 
apostasy. Thev endca\oured, with all the w its at their command, 
to reconcile religion with philosophy, faith with the so-called 
reason, while jurists and traditionists, on the other hand adhered 
to doctrinal tenets of their predecessors and considered these 
quibbhngs not only futile but harmful lor the Uenuth c 7/sc&? did 
not take root till the reign of Harfin al-Rashtd but m the time of 
Mamun, who was very much impressed with the Greek thought 
and its rationalism on mg to his upbringing and for certain other 
reasons, the star of the Mu c tazilites rose on the horizon Ibn Abl 
Duw Sd an ardent propagator of 'iheff/ and die Chief Justice of I 
the c Abbasid Empire, exterted his influence to make it a state | 
religion Mamun, who was himself a zeilous exponent of the 
Mu^azilite school, had the impatience of a >onth and die 
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obstinacy of an autocrat sovereign x He made it possible for 
the MuHazihtes to exercise undue influence over the whole 
empire 

The doctrine of the creation of the QjuPan* was held as the 
basic tenet of the Mu c taziUte school which was sought to be 
enforced by invoking the power and influence of the state, and 
was made a cntenon-for determining one's apostasy or adherence 
to the true faith This brought forth a vehement opposition from 
the traditioiusts with Ahmad ibn Hanbai spearheading the 
opposition movement 

Ahmad ibn Hanbai s 

Ahmad ibn Hanbai was born at Baghdad in the month of 
of JOabH ul-Awwal, 164 a. k He came of an Arab tribe, 
'Shaiban,' which was renowned for its courage and endurance, 
grit and vigour 3 His grandfather, Hanbai ibn HilSl had 



1 A few examples of his rashness are furnished fay his declaration of the 
preference of *Ali over the fast three Caliphs and of the validity of 
marriages contracted for a limited period which caused considerabl e resent- 
ment among the masses He had afterwards to retrace his steps on the 
r ;« intenention of Yahya ton Afctham (£«fcal Islam, Vol III, p 165 and 

Ibnu Tai/ar, p 45) 

* 2 The controversy in a regard to the creation of Qui°Sn— its being created 

„ or being eternal-was entirely a philosophical speculation, which, even 

y\ according to the Mtf-taulue historians, served only to shake the faith in 

// the divine ongm of the Qur?5n Tradibontsts, holding the interpreta- 

* j* tions of the MuctaziUte school to be wrong and harmful for the Ummah, 

, 1 y opposed them The Muttazihtes are commonly regarded as rationalists 

fit j and progressive but they proved to be the most turbulent sectarians since 

i J they endeavoured to stifle all opposition to their creed They fitted the 

'jf't totue world of Islam with a rancour and fanned the flame of hatred 

bCtWeen dlfferCnt 86611010 of ^ V°Pd*c* The manner in which they 
* v J dealt with their opponents is reminiscent of the courts of Inquisition set 

> 5 up bj the Christian Church during the Medieval Ages for the repression of 

, gty the liberal thinkers, and which ultimately gave a death blow to tltizal. 

' J? J 3 ThC fam0U8 Commander ° r AbuBakr, Muthanna ibn Hlritha 

y f\* belonged to the same tribe 
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migrated from Basra to Khurasan and was appointed as Governor 
or Sarakhsh under the Ummayyads but he was sympathetic to the 
'Abbasid propaganda to supplant Bam Hashim, the descendants 
of the Prophet, in place of the Ummayyads. After his father's 
death, his mother migrated to Baghdad where Ahmad was born 
Although placed in straitened circumstances 9 his mother took 
pains to provide him with the best possible education. Ahmad 
too, being at the end of his tether, learnt to be industrious and 
patient, resolute and self-restrained He committed the Qtir'Sn to 
memory when still young, studied literature for some time and 
then enlisted in an office to gam proficiency in the penmanship 

Ahmad was virtuous and of clear conscience from his very 
childhood His uncle held the post of an official reporter at 
Baghdad and used to send despatches to his superiors about the 
affairs of the city Once he handed over a bundle of his 
despatches to Ahmad for being delivered to a courier, but Ahmad 
threw these away in the river as he thought that these would be 
containing secret reports about certain persons While he was 
working as an apprentice m the correspondence-office, many 
house-wives whose husbands were out on military duty came to 
get their letters read out to them and replies written on their 
behalf Ahmad would oblige them but he would never write 
anything which he considered to be undignified or against the 
Shartah It was on account of these distinctive qualities that a 
foreseeing individual (Haitham ibn Jamil) had predicted that if 
"the youngman remained alive, he would be a model for his 
compatriots 

In religious sciences, Ahmad paid special attention to the 
Traditions In the beginning he took notes of the Traditions 
from Aba Ytteuf* and then studied for four years under a famous 
traditionist of Baghdad, Haitham ibn Bashlr 3 (d 182 a. h.). 



1 Tayumaiul Imdm, p 16 

2 Managib Imdm Ahamd, p 23 
? Jbid , p 23 
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During this period he also received education from c Abdttr 
Rahman lbn Mahdi, AbE Bakr ibn £ AlyySsh and a few other 
reputed teachers of haditk He was such an industrious and avid 
student that often he wanted to leave the home Foi his studies so 
early m the morning that his mother had to beg him to wait till 
the call for the morning prayer was heard and the darkness had 
at least faded away. 

After completing his education at Baghdad he set out for 
Basra, Hijaz, Yaman, Syria and al-Jazirah for attending the 
lectures of the reputed doctors of Tradition m these places 

Ahmad ibn Hanbal met Muhammad ibn Idris al-Shafe c l 
in 187 a h while on his first visit to Hijaz 1 He again met 
al-Shafe*! afterwards in Baghdad when the latter had elaborated 
the science of jurisprudence mto a regular system and developed 
the doctnne of ijjh c 2* Ahmad had too acquired such a 
proficiency by then that al-Shafe c l used to depend on him m 
regard to the authenticity of the Traditions and often asked 
Ahmad to enlighten him m this regard 

Ahmad wanted to set off for Ray in Iran for attending the 
lectures of a reputed traditiomst, Jarir ibn c Abdul HamSd but 
could not go because of the paucity of funds He often regretted 
that if he had even ninety dirhams he would have left for Ray 
Another incident indicating his high-spiritedness in acquiring 
the knowledge of Traditions has been related by the annalists. 
In 198 a k he decided to repair to Hrjaz and then, after perform- 
ing the Hajj, to San c a m Yaman for listening the Traditions 
from c Abdur Razzaq ibn Hum am One of his class-mates, YahyS 
ibn Ma c een, also promised to accompany him However, when 
they were encompassing the Ka c bah, they happend to meet c Abdur 
Razzaq ibn HumSm. lbn Ma c een paid his respects to c Abdur 
Razzaq and introduced Ahmad to him' He also made a request 
to give them some time for learning the Traditions for him 
When c Abdur Razzaq had left, Ahmad told Ibn Ma c een that it 
was not befitting foi them to take advantage of the Sheikh's 

l« lbnHamtal,p 33 . 



w w w . abulhas analinad wi .org 



72 saviours or islamic spirit 



presence in Mecca to listen the Traditions from him. Although 
Ibn Ma c cen pleaded that it was a boon From God thai the Sheikh's 
presence in Mecca had saved them from a lengthy journey of two 
months and the attendant hardships and cxpcndituic, Ahmad 
refused to listen the Traditions from c Abdm Rarzaq without 
having undertaken the journey to San'sr. He said * "I would feci 
ashamed before God, if I break the joui ney undertaken with the 
intention of learning the Traditions I would go to San c «f and 
attend the Sheikh's lectures there" After the Hsyj was over, he 
repaired to San c 3 and listened the Traditions handed down 
through al-Zuhrl and ibn al-Mussayyib from c Abdur Rarraq. 1 
In due couisp of lime he acquncd a high reputation for his 
profound knowledge, particularly for Jus erudition with icspect 
to the precepts, actions and sayings of the Prophet, of which he 
could repeat over a million. Despite lus vast knowledge and 
prodigious memory, he had a high regaid for al-ShafcVs intelli- 
gence, grasp and deductive method of reasoning He used to say 
of al-Shafe c l "I have not seen anyone like him". Ahmad learnt 
the rules of jurisprudence from al-Shafc c i and later developed his 
own doctrine of uncompromising adherence to the text of the 
Traditions as a source of law Ultimately he rose to be an 
eminent theologian and jurisprudent, and the foundci of one of 
the four schools or Islamic jurisprudence, which still has adherents 
m many parts of the Islamic world. Al-Shafc c I too held Ahmad 
ibn Hanbal in high esteem While leaving Baghdad al-Shafc c l 
had remarked "I am leaving Baghdad when there is none 
more pious and a greater jurist than Ahmad ibn Hanbal . J 

Ahmad ibn Hanbal began his discouiscs on Traditions in 
204 a.h , at the age of forty a This was perhaps God ordained or 
a re-echo of the Prophet's call to Islam since he had been 
graced with the prophethood at that age Quite a large number of 
persons used to attend his lectures Annalists report that five 



1 Ibn-Kathlr, Vol X. pp 3ZM7 and Manaqib Imam Ahmad, pp 69-70 

2 Terjumatul Intern, p 16 

3 Ibn Hanbal, pp 33 
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thousand or more persons attended his lectures out of which 
about five hundred used to take down his discourses People 
listened to Ahmad ibn Hanbal m pin drop silence for no body 
could dare to talk or do anything unseemly of the respect of 
Traditions The poor were given preference over the rich in his 
lectures Al-Zahabi quotes Maiwazi, a contemporary of Ahmad 
ibn Hanbal, as follows 

"I have not seen the poor and lowly being shown 
more deference anywhere than in the lectures of Ahmad, 
who used to be attentive to the poor and indifferent to the 
affluent He was a man of towering dignity, of simple 
habits yet grave and never hasty, his countenance 
signified a weightmess and sublimity, He used to arrive 
for his lectures after Asr prayers, but remained quiet till he 
was requested to speak " x 
Ahmad ibn Hanbal was extermely simple in his habits and 
led an almost ascetic life like the mentors of the old He never 
accepted any gift or present offered by the Caliphs or the 
grandees If his sons ever asked the reason for refusing these 
presents, he explained that the offerings were perfectly lawful and 
even Hajj could be performed from that money He refused to 
accept these not because of it being prohibited hut owing to the 
dictates of prudence He managed to meet his expenses from the 
income of his ancestral fief or from his own earnings but despite 
his being financially hard-pressed he was very large-hearted and 
generous He often said that if the entire world became a morsel 
in the hands of any Muslim who fed another Muslim with it, this 
would not be lavishness He was not charitable in respect of 
wealth alone but exhibited die same virtue even when his own- 
self was involved Once a man abused and denounced him but 
came back to repent and offer his apology Ahmad replied 
that he had already forgiven him before leaving the place where 
the incident had occurred After enduring the tortures in con* 
nexion with his stand on the eternity of the Qpr>3n, he fbxgave 

1. TaQvnuid Imam, p 35, and Hdyatol Auhja, Vol IX, p 165 



www.abulhasanalinadwi.org 



74 



SAVIOURS OF ISLAMIC SPIRIT 



all those who were involved in his suffe tings including the Caliph 
under whose orders he had been sevci ely scourged He used to 
say "I cannot pardon the innovator m icligion but excepting 
him eveiyonc who took part in my victimisation has been 
pardoned by me" Often he said. "What advantage would 
anyone derive if a Muslim was a scourged m Hell because of 
him 

An incident illustrating the o\cr-flowmg charity and kindly 
disposition of Ahmad ibn Hanbal has been related by Ahmad 
Qattan al-BaghdsTdl who says thai long aflci the wounds inflicted 
by the flogging had been healed, Ahmad ibn Hanbal often had a 
shooting pain in his back which was caused by a growth developed 
as a result of the severe scourging The phvsician who had 
treated Ahmad ibn Hanbal told al-Baghdadl that while examining 
Ahmad when he pressed the spot where the latter had pain, 
Ahmad simply said "I seek the refuge of God from it" 
Similarly, when the physician opened the spot to remove the 
concussion, Ahmad continued to seek forgiveness for Mu^asim 
till the operation was over After dressing the wound the 
physician asked Ahmad ibn Hanbal "Aba c Abdullah, when 
people have to face a calamity on account of someone else, the} 
normally accur&e him but you were invoking divine blessings for 
Mu c tasim ? " "I too thought of it", replied Ahmad, "but 
MuHasim is a descendant of the Prophet's uncle and I do not want 
to cherish a feud with one of the relatives of the Prophet when I 
face him on the Day of Judgement I, therefore, decided to 
forgo my claim against him" 1 

Despite his high reputation and profound knowledge, never a 
word of self-praise was heard from him One of his associate, 
YahyS ibn Ma c een says 

"I have not seen a man like Ahmad I had been 

associated with him for fifty years but he never showed off 

his erudition"* 



1 Randhartul^Uqto, pp 156-57 

2 Htlyattd Awl^a* Vol IX p 181 
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Modest as he was, Ahmad never liked to mention his hneagfe 
although he descended from a celebrated Arab tribe, and that was 
considered to be a great honour m those days Al-Zahabi has 
recorded an incident related by one of Ahmad's compatriots 
which throws light on his singular humility 

" c Xrim Abfi-No c am£h says . Ahmad tbn Hanbal had 
asked me to keep some funds in deposit out of which he 
used to draw amounts in accordance with his needs. Once 
I said : ' Abfil c Abdullah. I know you are an Arab*' To 
this he replied * 'What 1 we are destitutes.' I insisted on 
a reply but he evaded the answer 3 ". 1 
After the persecution Ahmad lbn Hanbal had to undergo foi 
his stand on the question of the cieation of Qux*3n, he obtained so 
high a reputation for his sanctity that countless people offered 
prayers for divine blessings on him Ahmad ibn Hanbal, however, 
felt terribly worried and uncertain. Once Marwazi, one of his 
disciples, told him : K A large number of people solemnly invoke the 
divine blessings on you." 

"How do you say so 9 ", Ahmad exclaimed, "I actually fear 
punishment m the shape of divine benefits that are sometimes 
conferred on ungrateful sinners". 

Marwazi replied, "A man has come fiom Tarsus who says 
that he was present on a battle-field in Rtar when he heard 
suddenly tries raised from every nook and corner of the place 
imploring benediction in your favour. He further relates that 
the soldiers fired ballistas as if on your behalf and once it so 
happened that when a balhsta was thus fired, the missile hit an 
enemy taking position behind a cover on the wall of the fort, 
cleanly blowing away both the cover and the head of the enemy". 

^ Horrified on hearing this, Ahmad exclaimed, i f O God, let 
this not be a delusive favour from Thee.". 9 



1* TaQitmattd /mom, p 22. 

2 The land of tfe Bysaaiiasu. 

3 Tbtfttmafttf ImSm, p 21 
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Very often non-Mushms came to meet him from distant 
places A Christian physician once visited him in connexion w ith 

iu9 Licomiciii xic aaiuj jl trauicu w uiccv yuu aui^c a lung UiiiC. 

You are a blessing not for the Muslims alone but for all the 
human beings All of our friends and co-religionists have similar 
feelings for you" 

When the physician had left, Marwazi said, "I hope that 
the entire Muslim world would be beseeching divine blessings 
for you". 

Ahmad, however, replied, "When a man happens toknou 
his worth, no adulation can deceive him 

Notwithstanding his profound humility, Ahmad ibn Hanbal 
had been endowed with a personality so solemn and overbearing 



that even the state officials, administrators and soldiers felt 
over-awed in his presence and could not help paying respect to 
him An eye-witness reports that he had been to the Governor 
of Baghdad Is'haq ibn Ibrahim, and several other high-ranking 
officers but he did not find anyone so domineering as Ahmad ibn 
Hanbal. He says that he wanted to seek certain clarifications 

iram munwi Dm ne louna nimseii in a nuiier—Liie wuuu 

knocking in his temples, he w as unable to speak in the presence 
of Ahmad. A reputed traditionist Ibrahim al-Harbi (d. 285a h.) 
says : 

"I have seen Ahmad ibn Hanbal. It seemed as if his 
tt was a repository of all the knowledge vouchsafed to 
human beings, past and present ; he brought forth whatever 
he wanted and held back what he did not desire to 
divulge." 2 

Ahmad ibn Hanbal led a life so simple and frugal that it was 
envied even by the ascetics. The reign of the first three c AbbIsid 
sovereigns of his time, MaxnQn, Mu ( tasim and Wathiq, constituted 



a trial for Ahmad since each one of these was bent on putting 



1 Tagumatid Imam, pp 21/22 

2. Ibid f p (6, and Manatpb Imam Ahmad, p 15 
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him to harm Wathiq was succeeded by Mutawakkil m 232 
a h who held Ahmad m high esteem, but Ahmad was far more 
afraid of him since he took the favours of the Caliph as a tempta- 
tion to evil Often he said that he was able to withstand the 
sufferings inflicted by the earlier Caliphs, but m his old age, he 
had to face another trial which was far more severe The respect 
and deference, favours and gifts of Mutawakkil could not, however, 
make any inroad into the contentedness and resignation of Ahmad 
just as the threats and sufferings at the hands of earliei Caliphs 
had failed to deter him from the path enjoined by the Sunnah of 
the Prophet Once Mutawakkil sent him a donkey-load of gold- 
pieces but he refused to accept the same The man who had 
brought the present insisted on his accepting the money and 
implored that the Cahph would take ill if the present Was refused 
At last Ahmad consented to let the bag being placed in a corner 
Ahmad, however, called on his uncle late in the night and asked 
him to advise as to what he should do with ihc money since he 
deeply regretted that he had accepted the present, and could not 
sleep on account of it. His uncle advised him to wait at least till 
the day-break and then to dispose it of in the manner he liked 
best Early next morning Ahmad collected his trusted disciples 
and associates and asked them to prepare a list of the poor and 
indigent persons He distributed the entire amount and then 
gave away the bag to a destitute 1 

Ahmad ibn Hanbal remained a royal guest, on the insistence 
of Cahph Mutawakkil, for a few days During this period he was 
served with sumptuous dishes, which were estimated to cost one 
hundred and twenty dirhams per~day Ahmad, however, did not 
touch the food and kept fasting continuously for eight days He 
became too weak, and, as it is reported, if the Caliph had not sent 
him back soon thereafter, he would have probably died 2 
c Abdullah, Ahmad's son, says that his father remained with the 
Caliph for sixteen days Dunng this period he took only a little 



1 T&jumatul Imdm, p GO 

2 Ibid , p 61. 



www.abulhasanalinadwi.org 



78 



SWIOCRS OF HIAXUC SriRtT 



pitched grain reduced imo piste MutawakUl had sanctioned 
stipends for the sons or Ahmid. One of his sons reports ihai prior 
to their being stipendiaries, Ahm?d hid no objection to accepting 
am thing from them but he completely discontinued the practice 
thereafter. Once, when Ahmad was ill, a phxsician preenbed 
water extracted from pitched pumpVm for him. Ahxnid was 
advised bv someone to get the pumpkin pirched in the o\cn of 
his son Saleh which happened to be burning at the time, but 
Ahmad refused to do so. 1 Although he w as extremely cautious 
for his own self, he still felt uneasy in regard to the stipends 
received b\ his sons, and ulumiteh he told S"lch ; "I want tliat 
you should forcsikc the allowance for \on no getting it on 
account of me* 

Ahmad fell seriously ill at the age of 77. The number of 
people who daih came to see him was so large according to the 
chroniclers of his time that all the streets of the Bizar ne?r his 
house w ere overcrowded and police had to be posted there to control 
the traffic 3 Ahmad w as suffering from haematuria and the reison 
attributed to his illness by the physicians was thit grief and 
anxiety had produced an ulcer in his stomach 9 Marwasi says 
that Ahmad's condition deteriorated on Thursdav. Although he 
had unbearable pain. Ahmad asked Marwazi to help him perform 
the ablution. He was so patticuhr about it that he instructed 
Marwazi to pa*s his fingers between the toes On Fridiy night 
Ahmad's malady grew still worse and he died the next day. on 
Friday, the 12th of Rab'l-ul-Awwal, 241 a r 4 

Dispute regarding the Nature of the Qixx^an t 

Cahph al-Mamun applied liimself vigorously to the taafc of 
spread mg the doctrine of the Mu c tazihtes about the nature of the 



1 Tegmtiut hiSij pp 63/64. 

2 /&uf,p 77. 

3 ibx& p 77. i 

4 TcnUM-Keblr* Vol II, Part I,p 6; 7HnU— &c*7r .p 244? and T*nrmB*3- 
Aff^R t p 76 
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Qur>an, who held it to be a creature rather than an eternal word 
of God In Mamfin's judgment, any deviation from this doctrine 
was worse than treason, and therefore, he issued a detailed 
mandate to the Governor of Baghdad m 218 a h severely criti- 
cising the dogmatism of the populace, particularly traditionists. 
He described them as noisy and turbulent sectarians lacking in 
true faith, unreliable witnesses and reactionaries of the Utwwk 
He ordered that all those officials who did not subsciibe to the 
tenets expounded by him should be dismissed under intimation to 
him 1 

The royal edict was issued four months prior to the death of 
Mamun Its copies were despatched to the governors of all 
dominions who were instructed to summon the leading doctors 
and jurists, under the employ of the State, and to test them in the 
fundamentals of the doctrine and to dismiss those who did not 
accept the M c utazihte viewpoint 

Thereafter MamOn issued another order to the Governor of 
Baghdad asking him to present before him seven reputed tradi- 
tionists of the city who were opposed to the doctrine 4 When they 
came, Mamun questioned them about his dogma regarding the 
creation of the Qpr'gn Bach one of them, either from conviction 
or as a matter of expediency, expressed his agreement with the 
views of the Caliph and was allowed to go back. They were also 
asked to express their views in public meetings convened for the 
purpose but the masses remained unaffected, holding the orthodox 
view 

A few days before his death, Mamtin issued a third rescript 
tc* Is'haq ibn Ibrahim, expounding the doctrine in still greater 
detail, and enlarging its scope to test all the doctors of religion 
along with the officials of the State He made it compulsory for 
everyone to subscribe to the tenet Is'haq convened a meeting of 
all the reputed doctors, asked their views about the royal dogma 
and reported back their answers to the Caliph. Mamtin was in 



1 Tata, Vol Xpp 284/93 and Ibn Taif Or pp 181/86 

2 Ifan Tutor, p 183 
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most 



confined 



arose Ahmad, however a did not yield and ultimately he was 
brought before Mu c tasim The Caliph ordeied Ahmad to be 
given thirtyfour lashes A fresh executioner was brought after 
every two strokes but Ahmad said after getting each whip * "I will 
accept if you can bring anything from the Qjir c £n or the Sunnah 
m your support" 

Ahmad's Account of His Sufferings : 

Ahmad ibn Hanbal has himself given an account of his 
sufferings in these words * 

"When I reached the place known as Bab-ul-Bust£n, a 
horse was brought before me and I was asked to get 
upon it Nobody helped me in mounting the horseback 
and with heavy chains fastened to my legs, I had to make 
many attempts I just managed somehow to save myself 
from falling down in these attempts When I reached the 
castle of Mu c tasun, I was thrown in a small room which 
was then bolted There was no lamp in the room and 
after midnight when I stretched my hands to touch the 
dust for purification before the prayers I intended to offer, 
I found a tumbler full of water and a basin I performed 
ablution and offered the prayers On the next day a page 
took me before the Caliph The Chief Justice, Ibn Abi 
Duwld, and a number of his courtieis along with Abu 
c Abdur Rahman al~Shafe c l were present there Just before 
1 was presented before the Caliph, two persons had been 
beheaded I asked Abfi c Abdur Rahman al-Shafe c l if he 
remembered >\hat ImSm al~Shafe c l had said about MasdhS 
Ibn Abi Dmvad remarked on this * 'Look here ! This 
man is to be beheaded and he is making enquiries about 
the canons' In the meantime Mu c tasim asked me to come 



i 



Ritual purification with dim m place or water, when 
available or n harmful for health, for offering prayers 
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why do you want to get rid of your life. God knows that 
I have a great regard for you'. 1 

n MM TT._:r *t i n_ _n _ _ <■ 

VIXUj UJiMl, 9HUACU 1116 Willi IQC IHUlUie DI JUS SWOTO 

and exclaimed : 1 You want to carry all before you 9 
Another man remarked, 'Don't you see that the Amlr-ut- 
Momiriln is standing before you', while a third ejaculated, 
c Oh, AnHr-uLMommln 9 you are keeping fast and standing in 
the sun'. Mu'tasim repeatedly besecched me to 
acknowledge his dogma but every tune, I repeated my 
earlier reply at which he flared up and ordered to siourge 
me harder till I became unconscious When 1 regained 
consciousness, I found that I had been unchained 
Someone present there told me that I had been pulled 
down on my face and then trampled upon However, I do 
not know what they had done to me" 2 

Firssness of Ahmad sbs* Hsu&bal t 

Ahmad ibn Hanbal was thereafter sent back to his house He 
spent 28 months in imprisonment and got 34 lashes Ibr3hlm ibn 

XJt C-|„ *1 _J B ...1 l t_, A 1 a J ..... 

ivLua au } une ui ulc guarus m wnuse cusioay ruimau waa acjji, 

says that he had not seen anyone more courageous and brave than 
Ahmad, for he treated his guards no more than insects Another 
person, Mohammad ibn Isma c ll, says that he had heard from 
certain eye-witnesses who said that Ahmad ibn Hanbal was 
scourged so severely that one stroke was enough to make an 
elephant cry out An eye-witness of Ahmad's scourging says that 
since the latter was keeping fast on the day, he said to him 
"The Shan c ah permits you to acknowledge the tenet of the Caliph 
in order to save your life But Ahmad did not pay any attention 
to me When he became too thirsty, he asked for some water A 



1 The chroniclers of the umc report that Mii'tastm wanted lo set Ahmad 
free, but Ibn Abl Duwfid exhorted him and said that if the Caliph forgave 
Ahmad, his acuon will be construed as going back on the policy laid down 

by his brother 

2 SiimmnrKed front Twwatut Imam, pp 41-49 
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tumbler of ice-cooled water was brought which he took in his 

hand but returned." 1 

One of the sons of Ahmad relates that his father had the 
marks of scourging cm his body when he died. Abul c Abbas 
ar-Raqqi describes how certain people who wanted to save Ahmad 
of his sufferings, went to the prison where he was confined and 
recited the Tradition which allowed one placed m similar 
circumstances to save his life Ahmad replied, "But what do you 
say of the Tradition handed down by KhabbEb which says that 
there were people of the old who were sawed into two but they 
did not renounce their faith". Those people got disappointed 
with the reply of Ahmad for they knew that he would go through 
every trial and tribulation for the sake of his faith 

Achievements of Ahmad ibn Hanbal $ 

The undaunted courage and steadfastness of Ahmad ibn 
Hanbal gave a death-blow to a sacrilege which had exposed the 
Faith to a great danger. AH those who had expressed their 
agreement, either from fear or expediency, with the views of the 
Caliphate, were exposed. All such savants were despised and held 
m contempt despite their erudition and learning On the other 
hand, Ahmad ibn Hanbal was received by the people with the 
most honourable marks of distinction, and affection for him 
became a mark and symbol of the orthodox school of Islam One 
of his compatriots, Ibn Qjutaibah says : 

"When you find anybody setting his affections on 
Ahmad ibn Hanbal, you should know that he is a follower 
of the Sunnah " 2 

Another doctor, Ahmad ibn Ibrahim ad~Dauraqt held 

that 

fC Be suspicious of the Faith of one whom you find 
irreverent to Ahmad" 3 



1 Tavjitmaitif /mom, p U2 

2 /ftitf.p 16 
Tfiri/A-i-ftrrgfttfffff Vol IV p 420 
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The Crisis of c MzSl : 

Ascendancy qf MuHazihtes- The Mu c tazihtes suffered a severe 
set-back after the death of Miftasim and Watbiq, both of 
whom were ardent supporters of their school Mutawakkil, the 
tenth c Abbasid Caliph, succeeded his brother Wathiq m 232 a* h. 
He was agains. the Mu c tazihtes and keen for the restoration 
of the true faith He declared as heretic the allegedly free- 
thmking Mu c tazihtes, expelled them from public offices and 
interdicted discussions on dogmatic questions by them. Yet, 
hhznl had taken roots m the circles cf the learned and the 
philosophers, all over the Islamic world Although the doctrine 
in regard to the creation of the Qur'Sn had died-out, the 
Mu c tazihte thought still exercised considerable influence. The 
Mu c tazihtes continued to be vigorous owing to the eminent 
exponents of Hixttl who were well-versed in literature, dialectics, 
jurisprudence and other sciences, and held high offices under the 
State They gamed ascendancy by the middle of the third 
century a h when it was commonly held that they possessed 
rationalistic tendencies, yfere progressive thinkers and seekers 
after the Truth. This became the prevailing taste which was 
taken after by the youngmen, students and others who wanted to 
cut a figure. The Hanbalite school could not produce another 
savant of Ahmad lbn Hanbal's erudition while the tradidonists 
and the teachers of orthodox school came to regard secular 
sciences as undesirable intruders into the domain of religion. 
The ignorance of orthodox theologians in dialectics and other 
secular sciences began to be regarded as their weakness with the 
result that the SkzM acquired a predominance such as it had 
never gained before or after that period. It is true that all those 
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Aba c Ali al-Jubba D I was a successful teacher and writer but not a 
good debator while Abul Hasan c AIi al-Ash'ari was celebrated 
both for his wit and eloquence. During the debates on the 
doctrines of HtzJ&U al- Jubba'l used to ask him to contend with the 
opponents of his school Thus he soon earned a name for his 
mastzy over the science of disputation and was recognised as 
a teacher of the Mu c tazilite school of thought 1 It was expected 
that he would succeed his god-father and mentor and prove a still 
more vigorous and eminent exponent of the MuHazilite doctrines. 
God had, however, willed otherwise. 

Notwithstanding the fact that al-Ash c ari had spent his hfe in 
the advocacy of the MuHazilite school whose leadership was 
about to fall in his lap, Providence had selected him to vindicate 
the Sunnah* He began to see through the intellectual sophistry of 
the Mu'taziiite school, its quibblings and hairsplitting, and ulti- 
mately realised that the specious reasoning of the rationalists was *> 
nothing more than an intricate yet well argued spell of words, 
ideas and thoughts but really inconsequential in so far as the 
search for Truth was concerned. It dawned upon him that the 
source of truth lay only m revelation ; the way of the teachers of 
ttts old and companions of the Prophet was the only Right Path, 
and that there was no reason why intellect should not submit to 
it Thus getting disenchanted from the Mu'tazilite doctrines at 
the age of forty, he developed an intense dislike for the so-called 
rationalist school. He did not come out of his house for fifteen 
days. On the sixteenth day he went from his house to the 
principal mosque of the city. It was Friday and al-Ash c ari 
elbowed his way through the thronging crowd of the faithful. 
Going straight to the pulpit and ascending its steps he started to 
proclaim : 

"Many of you know me. I want to tell those who do 
not know me that I am Abul Hasan c Ali al-Ash c arL I was 
a Mu c ta2ilite and believed in their doctrines. Now I seek 
repentance from God and turn away from my earlier 

1. Tavern, ? 117 
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beliefs, henceforth, I shall endeavour to refute the 
doctrines of the Mu € tazihtes and lay bare their mistakes 
and weaknesses 
And from that day on al-Ash c an devoted himself whole* 
heartedly to the repudiation of the Mu'tasilites and began 
propounding the tenets of the orthodox school With his profound 
knowledge, penetrating intellect, eloquence, inastry over dialectics 
and a facile pen, he was able to over-shadow his disputants and 
uphold the doctrines of the conformist school. 

Missionary Zeal of al-Asfcfari: 

For he considered it an obligation and a mission enjoined 
by God Almighty, aI-Ash c an performed the task he had taken 
upon himself with an untiring zeal He used to attend the 
meetings of the Mu c tazihtes and search out rationalists to set at 
rest then doubts about the doctrines of the orthodox school If 
anyone raised the objection as to why he met the sceptics and 
dissenters, who ought to be shunned, he would reply that he could 
not do otherwise He explained that the Mu c tazihtes were all 
well-placed in life, held the offices of administrators, judges, and 
ctfher venerable positions, and, therefore, they could not be expected 
to come to him If he too were to sit with folded hands, how 
would they come to know the Truth, and also that there was 
someone who could defend the faith with reason and arguments 3 

Achievements of al-Ash^ri: 

Al-Ash'ari was a pastmaster of debates and polemics He 
had an aptitude and facility which he used with consumate skill 
in contending for the religion No one was better qualified than 
he for the task as in his knowledge of secular sciences like logic 
and dialectics he excelled all the Mu c tazdite doctors and could 
rebut their objections like a teacher answering the questions of 



1 Tab* em, pp 39-40 and Urn KhalbkSn, Vol II, pp 446-447 

2 Tobe g en>p 116 
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his students One of his disciples, Aba 'Abdullah lbn Khaftf has 
left an account of his first meeting with al-Ash c an in these words : 

"I came from SlurSz to Basra Being too keen to 
meet al-Ash c an, I enquired of his address I went to his 
place at a time when he was attending a debate A band 
of the MnHazihtes was then blurting out questions one 
after anothei Aftei they had all finished their haranguing, 
al-Ash c an began hts speech He took the objections raised 
by each, one by one, and set al i est all of then doubts 
When al-Ash c an lose from the meeting, I followed him. 
He asked, 'What do you want?' I replied, 'I want to see 
how many eyes, cais and tongues have you got * He 
smiled on hearing my answer W1 
The same nairator adds 

"I could'nt see why you kept quiet m the beginning 9 
said 1, *and allowed the Mu c tazihte& to present their 
objections It behoved you to dchvci I mines and meet 
their objection** thcicin, instead of asking them to speak 
out first * AI-Ash c au lcphcd, C I do not considct it lawful 
even to zepeat their doctnnes and beliefs, but once some- 
one lias expressed these, it becomes an obligation for the 
nghteous to refute then tenets' Mt 
Abul Hasan c Ah al-AvhSiri was the lounder of Islamic 
scholasticism {kalam) All the dialecticians of the later ages have 
acknowledged al-Ash c au'& God-gifted intelligence and sagacity, 
discernment and profundity Cadi Abu Baki BaqiUam was 
known to his compatnots by the name of Lisan-ut-Ummah (Tongue 
of the Nation), on account or his eloquence and penmanship 
Once, when somebody remaiked that his writings appear to excel 
those of al-Ash c an, Baqillam replied that he considered it an 
honour to be able to understand al-Ash c an 9 s works 3 



1 TafctreJi.p 95 

2 Ibid , pp TOG 

3 IM V 12b 
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way unauthorised by God Almighty. Their interpretation 
is neither supported by reason nor by the Traditions 
handed down from the Prophet, his companions or their 
successors." 1 

Thereafter, throwing light on the canons of his own school 
of thought, he says * 

"We have a faith in the Qur'an and the Traditions 
and. therefore, hold the opimon that these have to be 
followed ungrudgingly. What has been handed down 
by the companions, their successors and traditionists has to 
be accepted completely and with unquestioning submission, 
for this is the way of Ahmad lbn Hanbal (may God bless 
him and give him a goodly reward by raising him to 
higher and sublime regions). We shun those who do not 
follow the path of Ahmad, for, he was the IrriSm, pious and 
erudite, whom God Almighty enabled to show the path of 
righteousness and efface the deviations and innovations, 
doubts of the sceptics and interpretations of the misguided. 
May God glorify the adorable and venerable /mam." 2 
The achievement of al*Ash c ari, however, did not consist 
merely of his defence of the orthodox school, for the Hanbalites 
and other traditionists had already been seized with the task 
The most valuable accomplishment of al~Ash c an was the formula- 
tion of principles which enabled the tenets of the orthodox school 
to be accepted in the light of reason, i. e. on the basis of logical 
arguments. He examined the doctrines of the Mu'tazilites and 
other sects in accordance with the principles of logic and the 
philosophical terminology evolved by these sects, and brought out 
their mistakes so as to uphold the beliefs and tenets of the 
orthodox school. 

Ai-Ash c an earned the displeasure of the MuHaztlites and 
other misguided sects, natural and inevitable as it was ; but he 
was also criticised by those rigid Hanbalites and traditionists who 

J Kitcb-uUlbanahy p 5 
2 Kitab-ul Ibanak, p. 8 
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considered it a sin to discuss the issues raised by the rationalists 
or to use the philosophical terms for elucidating the tenets of the 
faith in the light of reason 

Al-Ash c ari maintained that the ultimate source of faith and 
the key to metaphysical realities were revelation and the teachings 
of the Prophet rather than human reason, speculation or Grecian 
mythology. At the same time, he disagreed with the rigid 
dogmatism of the conformists who thought it prudent to keep 
quiet about the issues raised by the misguided sects simply 
because the Traditions handed down from the Prophet did noi 
mention their terminology. Al-Ash c an held the view that this 
attitude would be reckoned as a weakness of the orthodox school 
and would ultimately be harmful to it Al-Ash c ari also main- 
tained that the attitude of the rigid dogmatists would enable the 
Mu c tazihtes and other misguided sects, through their apparent 
endeavour to reconcile faith with reason and religion with 
philosophy, to attract the young and intelligent who were not 
content to be driven in a common groove. He agreed with the 
orthodox view that revelation and prophethood were the only 
sources to be depended upon in so far as the faith was concerned— 
a view diametrically opposed to the Mufazilites and the phUos- 
phers— but it was not only lawful but absolutely necessary or even 
obligatory to take recourse to the logical deduction and prevalent 
philosophical terminology for evincing the religious tenets. He 
maintained that it was not at all necessary to avoid the issues 
pertaining to perception or intellect, which were ultimately 
grounded m human experience but had unnecessarily been made 
a part of religious doctrines by the rationalists, in order to prove 
or disprove the latter with the help of a clever play upon words 
At the same jime, he considered it essential for the expounders of 
religion to face those issues and refute the claims of the 
Mu^asilite* and other philosophers with the help of logic and 
reason. He did not subscribe to the view that the Prophet of Islam 
made no mention of the issues raised by the rationalists of later 
times, either on account of his ignorance or because the Prophet 
did not consider it lawful to do so It was so simply owing to 
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the fact that these questions and the rationalistic modes of thought 
had not come into existence dunng the life time of the Prophet. 
Al-Ash c an maintained that like the new problems of sacred and 
secular laws which were brought to the fore by exigencies of 
changing times, new questions in the realm of faith and 
metaphysics were also being raised Therefore, like the jurispru- 
dents who had grappled with the legal problems and solved them 
through analogical deduction and amplification of canon-laws, 
the doctors of religion and the scholastics were duty-bound to 
explain and elucidate the canons of faith in regard to these new 
questions* Al-Ash c an wrote a ti eatise entitled IslehsUn-ul-Kkaudh 
jil-kalnm to explain his view-point m this regard. 

Thus, ignoring the approbation or opposition of the either 
sect, ai-Ash c an went ahead with the task of defending religion 
according to his own light This undoubtedly required gieat 
courage and intelligence, and, as it were, al-Astfari proved 
himself equal to the task. With his lectures and writings he was 
able to stem the rising tide of the lationalism, c iti&l and 
philosophy, and save many souls from being swept away by the 
wave of scepticism He inculcated faith and enthusiasm, zeal and 
self-confidence among the followers of orthodox school through 
his well-aigued and forceful vindication of the faith Al-Ash c an'& 
defence was, however, not the least apologetic On the contrary, 
he was able to eradicate the inferiority complex that had 
unconsciously seized the followers of the orthodox creed, and 
was insidiously undermining their self-confidence Al-Ash c ari 
soon turned the tables on the Mu c tazihtes who, far from main- 
taining the force of their onslaught on the orthodox school, found 
' !t difficult to withstand the offensive of al-Ash c an which was made 
f with the full weight of an unshakable conviction Abfi Bakr lbn 
t as-Sairfi says that the Mu c tazdite$ had caused a crisis for Islam 
I but God brought forth Abul Hasan c Ali ai-Ash c an to take up the 
[ cud gds against them- He was able to overcome them with his 
j intelligence and dialectics He, theiefore, soon came to be 
, regarded as one of the foremost expounders and renovators of the 
Jr with, while ceuam persons like Abu Bakr Isma c ffl hold him as * 
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second only to Ahmad lbn Hanbal lot his endeavours to uphold 
and defend the true Faith 1 

Al-Ash Ws Works : 

Al-Ash c ari defended the 01 thodox school not merely with Jus 
sei mom, debates and polemics, but also wrote valuable treatises 
to expose the weaknesses of heretical sects Al-Zahabi reports that 
the commentary on the Qtir'an written by al-Ash c ari ran into 
thirty volumes Al-Ash c an is said to have written some 250 to 300 
works; a laige numbci of which ti averse? the main positions of 
the Mu c ta7ihtes ox othei non-conformist sects and hcicucal creeds * 
One of the voluminous books wntten by aI-Ash c au is Ktiab-til»Fi/sfil 9 
compi ising twelve volumes, which confutes the docti incs of a number 
of sects including so-called lationalists, atheists and natuiahsts as 
well as other ciccds like those of the Hindus, Jcus, Christians 
and Magians 1 lbn KhallikSn has also mentioned some of his 
othet woiks entitled hitab al-Lom c Z, httftb al-AiujaZ) MfaPhul* 
Bur ha n, Al-Tab c cen *An Usual td-Dtn 9 and KMb us-Sharah wot- 
Tqftti Besides these woiks on dialectics, al-Ash c ari wrote 
several books like hiffib nl-Qiyns. Rttnb id-ljtthnd and hhabawl- 
11 '5 Won other ichgious sciences He wrote a tiaci to lcfuicthc 
docttmc of the negation of Tiaditions icportcd through moie than 
onesouicc, which was expounded by lbn m-RSwandi In one 
of his books entitled al-^Amad al-Ash € ari lias given a list of 
(yH books u i it ten by him till TOO \ ii i e lorn years before his 
death A i mm bo i of ihese woiks inn imorun or twelve volunius 
The books u mien by him duung his JasL four years are also by 
no means inconsidctablc His Maqaini-uUhlnmtfin shows that 
al-Ash c an was not merely a dialectician but also a ichahle 
chronicler of diflcient faiths In this book he has iccoidcd the 
doctimcs of a number ol sects with a sense of i csponsilnhty 



1 rafaettti p 53 

2 ibid p Mb 

3 /M l> 128 
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behoving an eminent historian, for, his explanation of their 
dogmas agrees with the exposition of these faiths by their own 
followers. 1 

Profound Knowledge and Piety i 

Al-Ash c an was not simply a prolific writer but one profound 
m knowledge also Like all other mentors of the old he was 
unrivalled m moral and spiritual excellence too. A jurist, Ahmad 
ibn c Ah, says that he had been with al-Ash c an for twenty years 
but he did not see anyone more reverent and godly, shy and 
modest in his worldly affairs but, at the same time, zestful where 
the performance of religious dudes was concerned. 2 Abul Husain 
al-Harwi, a dialectician, relates that for years together al-Ash c ari 
spent whole nights in vigils and performed morning prayers with 
the ablution taken at the nightfall. 3 The personal servant of 
al-Ash c ari, Bindar ibn al-Husam, is on record that the only 
source of livelihood of al-Ash c ari consisted of a fief with an 
income of seventeen durhams per day, which he had inherited 
from his grandfather Bilat ibn Abi Burdah ibn Abi MOsS 
al-Ash c ari.* 

Al-Ash c ari died in 324 a. h and was buried in Baghdad* 5 
An announcement was made over his funeral that the "Defender 
of the Traditions" had passed away. 

Aba Mansar al-Maturidi s 

During the same period another theologian, AbtS Mansttr 
ai-Maturldl (d. 332 a h ) emeiged in Samarkand to defend the 



1 



Wensmk mi his book "Muslim Greed" (p 88) and Oreihner 



auction to Afaqdat vt-Idampin, have acknowledged this fact, (Al-Asfrari 
P 64) 

2 ra*t« n ,p 141. 

3 Au?,p 141 
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5 Ibn 
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faith against the attacks of the heretical sects 1 Owing to the 



. 1 



continuous wrangung witn tne juurtaziutes, ai-Asiran bad 
become a bit extremist in some of his views which were stretched 
further by his followers. Al-Matutidl's thought is, however, 
marked by its moderation He rejected ail such accretions to the 
Asb^arite thought which had become a part of it in due course of 
time, and which left many loopholes unfilled, many questions 
unansu ered- Al-Maturidi perfected the Ash c arite system and gave 
it an intellectually irreproachable form The differences between 
the Ash c antes and the Maturtdltes Mere simply marginal and 
limited to 30 to 40 issues of comparatively lesser importance. 5 

Imam Abu Mansur al-Matuiidl, belonging to the Hanafite 
school of jurisprudence, had a majority of his followers amongst 
the theologians and dialecticians of that school just as most of the 
Shafe c ite dilecticians followed al-AshSin Al-Maturldl was also a 
man of letters who has left many valuable works refuting the 
doctrines of the Mu c tazihtes, Shia c Ites and Qarmatians One of 
his books, TawtlTtt-i'Qurtn is an outstanding example of his keen 
intellect and mastery over rationalistic sciences of the day. 
However, since al-Ash c ari had to confront the Mu c tazilites m the 
centre of Islamic world, which also happened to be a teat of the 
Mu c tazihte school, he came to exert a far greater influence o\ er 
the intellectual circles Also, al-Ash^ri m as a great original mind 
who \\ ould always be remembered for laying the foundation of 
Islamic scholasticism 

Later Ash^xites : 

A number of reputed savants of profound knowledge ana 



1 This was. the period %\hen as a reaction to the Mn'tazilites attack on 
orthodox creed, sacral sa\ ants -were gnmg attention to e\ olution ofan 
Islamic scholastism Tor the defence of Islam TahKwi (d 331 A H ) m 
Eg) pt and M-Maturidi (d 332 A H) m Samarkand tool up the defence 
of religion but in due course of Time both these schools of thought * ere 

absorbed in the Ash'arite school 

2 SheAh Muhammad <Abdahu who has gone into the matter in greater detail 
says that the disputed issues were not more than thirtv {tin Tqn&ck b> 
Mohammad Abn Zuhra p 184). 



www . abulhasanalinadwi.org 



ABUL HASAN AL-ASHARI 99 



unequalled agility of mind were produced by the Ash c ante 
school. They contributed to the development of the school and 
exerted an immense influence on the minds of the intellectuals 
and the educated youth with the result that the orthodox school 
was enabled agam to gam supremacy in the Islamic world. In 
the fourth century of the Muslim era were born such luminal les 
as Gadi Abfi Bakr BaqillSnl (n 403 a h.) and Abu Is'haq Isfrai'm 
(d 418 An) and after them came Abtt Is'haq Shirazi (d 476 a.h ) 
and Imam ul-Harmayn Abul Ma c ali c Abd al-Mahk al-Juwaim 
(d. 478 ah) m the fifth century who were held m high esteem 
owing to their profound knowledge. AbH Is'haq Shirazi was the 
Rector of the Nizamiah University at Baghdad. He was sent by 
Caliph Muqtadi-b'Illah as his ambassadar to the Court of the 
Saljukid king Malik Shah He was held m such a high esteem by 
the populace that m whichever town he happened to pass during 
his journey from Baghdad to Nishapur, the entire population 
came out to greet him, people showered over him whatever 
valuables they could afford and took the dust underneath his 
feet out of reverence When Shirazi arrived at Nishapur, the 
entire population came out of the city to greet him and Imam ul- 
Harmayn carried the saddle-cloth of Shirazi on his shoulder as a 
porter's burden while escorting him Imam ul-Harmayn took a 
pride ever thereafter on the honour of being able to serve Shirazi 1 
Imam ul-Harmayn was accorded the highest place of respect 
by Nizam ul-Mulk, the Prime Minister of the Saljuqid King Alap 
Arslan. He held the charge of Preacher of the principal mosque 
of Nishapur, Director of the Religious trusts and Rector of the 
,i Nizlmiyah University at Nishapur* Ibn KhallikEn writes of him : 

"For thirty years he remained without a peer in the 
fields of learning and piety He was the chief mentor and 
• preacher, exempler and a man of God "* 

f An annalist has related an incident which shows the respect 
/ accorded to Imam ul-Harmayn. Once Malik Shah, the Sabukid 

f 1 TabqatalSkaft e th t \ T o\ III, pp. 91-92 

T 2 Urn KhaUikan, Vol II, p 342 
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King announced the appearance of the new moon at the end of 
Ramadhan Imam ul-Harmayn, not satisfied with the evidence 
produced in this regard, got another announcement made which 
said . 

"Abul Ma^h (name of Imam ul-Harmayn) is satisfied 
that the month of Ramadhan will continue till tomorrow. 
All those who want to act on his decision should keep fast 
tomoriowalso 11 



When the king questioned Imai 
announcement he said . 



narma> 



"I am bound to obey the King in matters Jailing in 
the sphere of the State but m questions pertaining to 
religion, the king ought to have asked for my decision, 
since under the Shan*ah t a religious decree carries as much 
authority as the edict of the king. And the matters pertain- 
ing to fast and c Id are ecclesiastical issues with which the 
king has nothing to do." 
The king had at last to get another declaration made saying 
that his earlier announcement was wrong and that the people 
should therefore follow the decision of Imam ul-Harmayn 1 

When Imam ul-Harmayn died m 478 ah, the markets of 
Nishapur were closed, the pulpit of the principal mosque was 
dismantled and four hundred of lus disciples destroyed then pens 
and ink-pots as a mark of respect to him. The inhabitants oF 
Nishapur received condolences and expressed their grid on the 
demise of Imam ul-Haimayn with one another for full one %car 

Nizam ul-Mulk TQsi, the Prime Minister of the then stiongc^t 
Islamic kingdom of Safrikids was himself an Ash c arite He gate 
great impetus to the Ash c ante school by providing it " IC 
official backing The two renowned educational institutions, the 
Nuttniyah Universities of Nishapur and Baghdad pro\ ed to be a 
turning point in the Ash c arite bid for victory ovci other intellectual 
movements m the then Islamic world. 



1 Akfalaq-i -Jnfch, pp 115-119 

2 Ibn KhslhkSn, Vol II V p 243 
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Al-Aqidah al-Tahawiyyah 



.(The creed ofAhlus Sunnah Wal-Jama'ah according to Imam Abu Ja'far al-Tahawi (RA 



:lmam Abu Ja far al-Tahawi 

Imam Abu Ja'far al-Tahawi (239-321) can be said to represent the creed of both Ash'aris and Maturidis, 
especially the latter, as he was also following the Hanafi madhhab. We have therefore chosen to include the 
entire translated text of his Statement of Islamic Doctrine commonly known as the aq/'c/a tahawiyya. This 
text, representative of the viewpoint of Ahl al-Sunna wa al-Jama'a, has long been the most widely 
acclaimed, and indeed indispensable, reference work on Muslim beliefs, of which the text below is a 

.complete English translation 

Imam Abu Ja'far Ahmad ibn Muhammad al-Azdi, known as Imam Tahawi after his birthplace in Egypt, is 
among the most outstanding authorities of the Islamic world on hadith and jurisprudence (fiqh). He lived at a 
time when both the direct and indirect disciples of the Four Imams of law were teaching and practicing. This 
period was the greatest age of Hadith and fiqh studies, and Imam Tahawi studied with all the living 
authorities of the day. Al-Badr al-'Ayni said that when Ahmad died, Tahawi was 12; when Bukhari died, he 
was 27; when Muslim died, he was 32; when Ibn Majah died, he was 44; when Abu Dawud died, he was 46; 
when Tirmidhi died, he was fifty; when Nisa'i died, he was 74. Kawthari relates this and adds the consensus 
of scholars that Tahawi allied in himself completion in the two knowledges of hadith and fiqh, a consensus 
that included, among others, al-'Ayni and al-Dhahabi, with Ibn Taymiyya singling himself out in his opinion 
that Tahawi was not very knowledgeable in hadith. This is flatly contradicted by Ibn Kathir who says in his 
notice on Tahawi in al-Bidaya wa al-nihaya: "He is one of the trustworthy narrators of established reliability, 
and one of the massive memorizers of hadith." Kawthari calls Ibn Taymiyya's verdict "another one of his 
random speculations" and states: "No-one disregards Tahawi's knowledge of the defective hadith except 

".someone whose own defects have no remedy, and may Allah protect us from such 

Tahawi began his studies with his maternal uncle Isma'il ibn Yahya al-Muzani, a leading disciple of Imam 
Shafi'i. However, Tahawi felt instinctively drawn to the corpus of Imam Abu Hanifa's works. Indeed, he had 
seen his uncle and teacher turning to the works of Hanafi scholars to resolve thorny issues of fiqh, drawing 
heavily on the writings of Abu Hanifa's two leading companions, Muhammad Ibn al-Hasan al-Shaybani and 
Abu Yusuf, who had codified Hanafi fiqh. This led him to devote his whole attention to studying the Hanafi 
works and he eventually joined the Hanafi school. He now stands out not only as a prominent follower of that 
Hanafi school but, in view of his vast erudition and remarkable powers of assimilation, as one of its leading 
scholars. His monumental scholarly works, such as Sharh ma'ani al-atharand Mushkil al-athar, are 
encyclopedic in scope and have long been regarded as indispensable for training students of fiqh. He was in 
fact a mujtahid across the board and was thoroughly familiar with the fiqh of all four schools, as stated by Ibn 
'Abd al-Barr and related by Kawthari, and as shown by Tahawi's own work on comparative law entitled 

.'Ikhtilaf al-fuqaha 

Tahawi's "Doctrine" (al-'Aqida), though small in size, is a basic text for all times, listing what a Muslim must 
know and believe and inwardly comprehend. There is consensus among the Companions, the Successors 
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and all the leading Islamic authorities such as the four Imams and their authoritative followers on the 
doctrines enumerated in this work, which are entirely derived from the undisputed primary sources of 
Religion, the Holy Qur'an and the confirmed Hadith. Being a text on Islamic doctrine, this work sums up the 
arguments set forth in those two sources to define sound belief, and likewise, the arguments advanced in 

.refuting the views of sects that have deviated from the Sunna 

As regards the sects mentioned in this work, familiarity with Islamic history up to the time of Imam Tahawi 
would be quite helpful. More or less veiled references to sects such as the Mu'tazila, the Jahmiyya, the 
Karramiyya, the Qadariyya, and the Jabariyya are found in the work. It also contains allusions to other views 
considered unorthodox and deviant from the way of Ahl al-Sunna. There is an explicit reference in the work 

.to the controversy on the creation of the Qu'ran in the times of al-Ma'mun and others 

While the permanent relevance of the statements of belief in the 'Aqida are obvious, the historical weight 
and point of certain of these statements can be properly appreciated only if the work is used as a text for 
study under the guidance of some learned person able to elucidate its arguments fully, with reference to the 
intellectual and historical background of the sects refuted in the work. Since the present book is intended 
exactly as one such aid towards understanding the details of Islamic belief with clarity, it is hoped that the 
quotation of the entire text of Tahawi's "Doctrine," which we consider as the doctrine of Ahl al-Sunna wa al- 
Jama'a, will be of benefit to the reader. And may Allah grant us a true understanding of faith and count us 

.among those described by the Prophet as the Saved Group 

Aqeedah Tahawiyyah 

.In the Name of Allah, the Merciful, the Compassionate Praise be to Allah, Lord of all the worlds 

<jl j tytj£l\ CxJ$ <jj <jl»JuJI iLii^S Altl] fl^ia <_jAi4 4frUaJI J JaS JljjCl^Lu jSJ ^ ^jUiiJI jiati jjS £UVI si jj U lift 

^-i CiJ^i^iJ ^jjAH Jj^fli (IfrfilJ ffi* j I-* j t(jJXAi! i>j jlfr Aill - ^\\n\\\£)un\\ (jj In n Aill Ajfr (_yj)j kl |jU<ajVI ^jA! Ji^Oi <-* Jal ^i 

.(jxaJlxll ljj] 

The great scholar Hujjat al-lslam Abu Ja'far al-Warraq al-Tahawi al-Misri, may Allah have mercy on him, said: 
This is a presentation of the beliefs of Ahl al-Sunna wa al-Jama'a, according to the school of the jurists of 
this religion, Abu Hanifa al-Nu'man ibn Thabit al-Kufi, Abu Yusuf Ya'qub ibn Ibrahim al-Ansari and Abu 
'Abdullah Muhammad ibn al-Hasan al-Shaybani, may Allah be pleased with them all, and what they believe 

.regarding the fundamentals of the religion and their faith in the Lord of the worlds 

? , * 

(jjSjij t(jjVa"lt 4 AUl J^Jj <_y2 (JjAj 

:We say about Allah's unity, believing by Allah's help that 

4 4J V V j (^1*2 Ail! <jj 

.Allah is One, without any partners .1 
There is nothing like Him .2 

lijaij Vj 

There is nothing that can overwhelm Him .3 

tS^j£ Ajj Vj 
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There is no god other than Him .4 

.He is the Eternal without a beginning and enduring without end .5 

t i-u Vj y&j V 

.He will never perish or come to an end .6 
.Nothing happens except what He wills .7 

tfl+lVI ASjii Vj tfU jVI v 

.No imagination can conceive of Him and no understanding can comprehend Him .8 

jlJi\ A^-jISS Vj 

.He is different from any created being .9 
t^lij V £jj3 V 

.He is living and never dies and is eternally active and never sleeps .10 
.He creates without His being in need to do so and provides for His creation without any effort .11 

.He causes death with no fear and restores to life without difficulty .12 

.Ujj) l^jjp 'Jljj V <iUjS IjjjijulL^ ; <J£ USj tAjliua ffJji (jij ^ i iluy^jjij jjjj .Aik JjS UjjS AjILij JljU 

He has always existed together with His attributes since before creation. Bringing creation into existence .13 
did not add anything to His attributes that was not already there. As He was, together with His attributes, in 

.pre-eternity, so He will remain throughout endless time 

It was not only after the act of creation that He could be described as "the Creator" nor was it only by the .14 

".act of origination that He could he described as "the Originator 

jjlL^Vj AjSJUJI LJ jLij i^jij* Vj ^IjjjjJI (J** 

He was always the Lord even when there was nothing to be Lord of, and always the Creator even when .15 

.there was no creation 

•t^ jl ua\ Jj2 Jjiliil ~^Lt\ 4 Jaiuil lilliS ta4jlj>j JjjL^uiVI lift ^JaImiI v^AU^i Ljjxj ^jj^l yjvt Ajj USj 

In the same way that He is the "Bringer to life of the dead," after He has brought them to life a first time, .16 
and deserves this name before bringing them to life, so too He deserves the name of "Creator" before He 

.has created them 

f. [yhi ^\ £tiaj V <■ jj-u Ajic jJaS J ji jt jjSa Ajii f. lyai J ji j 1 jjja * ^ s js ^jic AjL t&j 
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This is because He has the power to do everything, everything is dependent on Him, everything is easy .17 
for Him, and He does not need anything. "There is nothing like Him and He is the Hearer, the Seer." (al- 

(Shura 42:11 

.He created creation with His knowledge .18 

.He appointed destinies for those He created .19 

.He allotted to them fixed life spans .20 

Nothing about them was hidden from Him before He created them, and He knew everything that they .21 

.would do before He created them 

.He ordered them to obey Him and forbade them to disobey Him .22 

Everything happens according to His degree and will, and His will is accomplished. The only will that .23 
people have is what He wills for them. What He wills for them occurs and what He does not will, does not 

.occur 

V-3£ (j¥&4J J-^J f-^iCy* lS-^J i^Lua£ f. Luu £H a u*it, j j f Luu ^ ^^-j 

He gives guidance to whomever He wills, and protects them, and keeps them safe from harm, out of His .24 
.generosity; and He leads astray whomever He wills, and abases them, and afflicts them, out of His justice 

.All of them are subject to His will either through His generosity or His justice .25 

.He is Exalted beyond having opposites or equals .26 

.No one can ward off His decree or delay His command or overpower His affairs .27 

Sl£ 3 ^ j '4J£ ^UL llai 

.We believe in all of this and are certain that everything comes from Him .28 

And we are certain that Muhammad (may Allah bless him and grant him peace) is His chosen Servant .29 

,and elect Prophet and His Messenger with whom He is well pleased 
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And that he is the Seal of the Prophets and the Imam of the godfearing and the most honored of all the .30 

.messengers and the Beloved of the Lord of all the worlds 

.Every claim to Prophet-hood after Him is falsehood and deceit .31 

He is the one who has been sent to all the jinn and all mankind with truth and guidance and with light .32 

.and illumination 

ij^A .AiiiaJLj J^i iil! AjS I jjiji j i\ jatiljj ^jjc ^jiaj^l AijLa j tLa. j Ajjj ^jjfr Ajjjj jtV jS AjiaS Sij t^lii dill £3l£ £l jSIl 5! j 



:'Jtl ji" &>l jfr ji 
'Jji VI ll* 

The Qur'an is the word of Allah. It came from Him as speech without it being possible to say how. He .33 
sent it down on His Messenger as revelation. The believers accept it, as absolute truth. They are certain that 
it is, in truth, the word of Allah. It is not created as is the speech of human beings, and anyone who hears it 
and claims that it is human speech has become an unbeliever. Allah warns him and censures him and 
threatens him with Fire when He says, Exalted is He: "I will burn him in the Fire." (al-Muddaththir 74:26) 
When Allah threatens with the Fire those who say "This is just human speech" (74:25) we know for certain 
.that it is the speech of the Creator of mankind and that it is totally unlike the speech of mankind 

jijjl jtiaJI JJa Jla lp j ' j^l tJA £y&t .j2uili <jjuJ 4jl8i/M iill C)\ '^f- j'j^ t*^*- 9 Cy i^*-*ri ^ J Cy* J 

Anyone who describes Allah as being in any way the same as a human being has become an unbeliever. .34 
All those who grasp this will take heed and refrain from saying things such as the unbelievers say, and they 

.will know that He, in His attributes, is not like human beings 

; JtS ilua. lijj lJZZ A-i jkj U£t4jii£ V j fiUI jji-j AjaJI <J*V Ja. AjjjJI j 

jte jill ij\ jlflj 4_jta»^S ijp J^iui j 4j1c. iiilt ^jiua <ult J>ui j Jja^al) du.laJI ^ lillj ^fl^ U JSj t<Co^C< J iil sil jl U ( _ 5 Jfr ajjuii" J 
Jli La£ J$i tjjXAiit $ f^*" O- 4 VI AjjJ ^ji jjiujU <Ul3 dill jAl—i tjjjjA Jla V J jjljllaiiilj ^ 'Jill V silji t« a jjuiS" J aUaua J 

4_allc. ^!l Auk. Ajiuil La ^Ifr Jjj ; ^iuuj Auk. c<U)l Lf i^a Ajj^uj^J 

The Seeing of Allah by the People of the Garden is true, without their vision being all-encompassing and .35 
without the manner of their vision being known. As the Book of our Lord has expressed it: "Faces on that 
Day radiant, looking at their Lord." (al-Qiyama 75:22-3) The explanation of this is as Allah knows and wills. 
Everything that has come down to us about this from the Messenger, may Allah bless him and grant him 
peace, in authentic traditions, is as he said and means what he intended. We do not delve into that, trying to 

.interpret it according to our own opinions or letting our imaginations have free rein 

No one is safe in his religion unless he surrenders himself completely to Allah, the Exalted and Glorified and 
to His Messenger, may Allah bless him and grant him peace, and leaves the knowledge of things that are 
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.ambiguous to the one who knows them 



^Lua J tJja> Jill & A^lji AjaA t A rtg^itYiti-j j-iL ^ J tAile jiaa. U jJc. alj l y»&if$,n'un'$\ J futYill j$ia ^jJc. Vj fiLLuVI VJ 

Ai jxaSU ^jUjVI J jiSlI £jj i_ijjjli2 h^jUjVI goa ua Jt .Uii* i-i^Li VJ k laj*A4 LiaJ^ V ^L_SUiUu)J tLgjLi Lu Jlu jj> t jliUVI J jljSVI J njj'lffit J 

A man's Islam is not secure unless it is based on submission and surrender. Anyone who desires to know .36 
things which it is beyond his capacity to know, and whose intellect is not content with surrender, will find that 
his desire veils him from a pure understanding of Allah's true unity, clear knowledge and correct belief, and 
that he veers between disbelief and belief, confirmation and denial and acceptance and rejection. He will he 
subject to whisperings and find himself confused and full of doubt, being neither an accepting believer nor a 

.denying rejector 

i^j^AojjjjJI ^1 ciluaj (jl*J> 0^ LUi^J ^jjj^' tW^ll^" J^ 'f*J^ lAjJjCli^ fSLLJI jlJ <J*V AjjjJLj ^UjVI Js-^sj VJ 

CijLajji vlfij Ja> Ujj (jli iAjjjll) i ^ij >(JJA nin'iltj ^yiill ,JJjj ^! £aJ .Qj j nil £jl j«j(jjluijJ»]| jjJ AjJcj tajluull ^jJ^J Jijull 

AjjjII ^1 aLjjL ^ -JijjjjIl t4jj|jjill Cijxia tAjjlAaJil Cil 81/1 j 

Belief of a man in the seeing of Allah by the People of the Garden is not correct if he imagines what it is .37 
like or interprets it according to his own understanding, since the interpretation of this seeing or indeed, the 
meaning of any of the subtle phenomena which are in the realm of Lordship, is by avoiding its interpretation 

.and strictly adhering to the submission 

This is the religion of Muslims. Anyone who does not guard himself against negating the attributes of Allah, 
or likening Allah to something else, has gone astray and has failed to understand Allah's glory, because our 
Lord, the Glorified and the Exalted, can only possibly be described in terms of oneness and absolute 

.singularity and no creation is in any way like Him 

m £Ac jjikil jllui CaLJI iliLjaJI AjjauV J-iVI J cjLSjVI J KliUxSI J JjiaJl M 

He is beyond having limits placed on Him, or being restricted, or having parts or limbs. Nor is He .38 

.contained by the six directions as all created things are 

M AJ»j£i J fJteSQA fUii i-Jjak J\ p t*. UuJI J\ AlaLII ^fl A ut ^ j& J ^lui j AjJc M { Ju^ tr jjlU ^>miI is J £1 jsl*SI J 

f Lwu Lui 

^jVIj S>VI fi-j -fe^ t^-ai (tslj La -ilj^l u *&■ i^! 

Al-Mi'raj (the Ascent through the heavens) is true. The Prophet, may Allah bless him and grant him .39 
peace, was taken by night and ascended in his bodily form, while awake, through the heavens, to whatever 
heights Allah willed for him. Allah ennobled him in the way that He ennobled him and revealed to him what 
He revealed to him, "and his heart was not mistaken about what it saw" (al-Najm 53:11). Allah blessed him 

.and granted him peace in this world and the next 

Jja. Aj^VdLjc Aj ^Lti M A-9 jiS U ill q* JaUl J 

Al-Hawd, the Pool which Allah has granted the Prophet as an honour to quench the thirst of his .40 

.Community on the Day of Judgement, is true 

jlaiVI tSjj US ^ iiil UjaJl JA\ ActiliJI J 
.Al-Shafa'a, the intercession which is stored up for Muslims, is true, as related in the hadiths .41 

. Ja. AjjjJ J^lLJI AjJc fS\ <> M t> jiS jLu^l J 

.The covenant which Allah made with Adam and his offspring is true .42 



SAL (^flAjj V J JJiSliilii Jl Jj V ts-iaj J Alia, jiijj tAjaJljiij & jjfr Jjj ^ Uja ^Lu iill ^Jc iSj 
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Allah knew, before the existence of time, the exact number of those who would enter the Garden and the .43 
.exact number of those who would enter the Fire. This number will neither be increased nor decreased 

. . $U\f. lua&j Jkjl JLZA) i ^JIIfU<aij Hum Cja j .^jjI jilb JUc-VI J -AJ jjli Lai jLui jAj jkL ^ji ^-u ^Jc- Uui siiliS J 

The same applies to all actions done by people, which are done exactly as Allah knew they would be .44 
done. Everyone is eased towards what he was created for and it is the action with which a man's life is 
sealed which dictates his fate. Those who are fortunate are fortunate by the decree of Allah, and those who 

.are wretched are wretched by the decree of Allah 

.£)Lj*laJI AaJJ j t^U^aJI '^Li j t^V^I A*jjit&!i ^ 'Jsu\\ j £aiu\\ j .*J^>a ^-jj Vj fLi'^t^uU ^ ^ <J* ^ '6^ j 

;A_jUS ^ 'Jli L&S i<a\ja £fifkl$l j tA-aLii If. jjSJI ^ie ^ jia "jteu auI £lliALi jLu j ji \ jia jii jlaj t^Jj jlaJl ^ jJaJli 

^ j' \\ I ii* j ^4 J (jaAj UC <JUuJ V 

The exact nature of the decree is Allah's secret in His creation, and no angel near the Throne, nor .45 
Prophet sent with a message, has been given knowledge of it. Delving into it and reflecting too much about it 
only leads to destruction and loss, and results in rebelliousness. So be extremely careful about thinking and 
reflecting on this matter or letting doubts about it assail you, because Allah has kept knowledge of the 
decree away from human beings, and forbidden them to enquire about it, saying in His Book, "He is not 

.(asked about what He does, but they are asked" (al-Anbiya' 21 : 23 

Therefore, anyone who asks: "Why did Allah do that?" has gone against a judgement of the Book, and 

.anyone who goes against a judgement of the Book is an unbeliever 

.JjSiill j VI OtuVI Jt^aj Vj 

This in sum is what those of Allah's Friends with enlightened hearts need to know and constitutes the .46 
degree of those firmly endowed with knowledge. For there are two kinds of knowledge: knowledge which is 
accessible to created beings, and knowledge which is not accessible to created beings. Denying the 
knowledge which is accessible is disbelief, and claiming the knowledge which is inaccessible is disbelief. 
.Belief can only be firm when accessible knowledge is accepted and the inaccessible is not sought after 

La_i ^frtyri-) .Ajlfr I JjASj fl jjC- » jlt^jj £y\£ A\jIAj2 £)| AjjS f^ui ( _ 5 Jfr f^JS ^jiill ^u^l jifi .ffljja Aj2 U J^jn^ -J t{M j i£ jllt-J £>ajj j 

.A ihVij {jsu AjLai Uj tAjjinj^ £2i^i AjxJI Uaii Uj .4J>La1| ^Jj ^i) ,jjLS jA 

We believe in al-Lawh (the Tablet) and al-Qalam (the Pen) and in everything written on the former. Even .47 
if all created beings were to gather together to make something fail to exist, whose existence Allah had 
written on the Tablet, they would not be able to do so. And if all created beings were to gather together to 
make something exist which Allah had not written on it, they would not be able to do so. The Pen has dried 
having written down all that will be in existence until the Day of Judgement. Whatever a person has missed 

.he would have never got, and whatever he gets he would have never missed 

V j tJjji Vj iCuOut Vj (jiaflU Aj2 qx2 tLajlal «SV« I jjjSj 4"nui« ; <iilj jjfl j *Aiii ^4 jjjlSf^S tJS <^a Ajjft ^Jjlu iilt ^Jau AjxI! ( _ f lfr j 
. Jli LoS SAjjjjjjj ^iJaa^ jjj bit jJtVI j 'Ai jaLill Jj*^I j dlWiH Jifr ^ i^Jj jA^ajl j AjI jL»*ji Aili ^ £><aaU Vj -lilj Vj t^JjaJaVj 'JJ-*-« 

: jj jaLSi a_jUs ^ ^ui 
'J^j 
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It is necessary for the servant to know that Allah already knows everything that is going to happen in His .48 
creation and has decreed it in a detailed and decisive way There is nothing that He has created in either the 
heavens or the earth that can contradict it, or add to it, or erase it, or change it, or decrease it, or increase it 
in any way This is a fundamental aspect of belief and a necessary element of all knowledge and recognition 
of Allah's oneness and Lordship. As Allah says in His Book: "He created everything and decreed it in a 
detailed way." (al-Furqan 25: 2) And He also says: "Allah's command is always a decided decree." (al-Ahzab 
33: 38) So woe to anyone who argues with Allah concerning the decree and who, with a sick heart, starts 
delving into this matter. In his deluded attempt to investigate the Unseen, he is seeking a secret that can 

.never be uncovered, and he ends up an evil-doer, telling nothing but lies 

.AI-"Arsh (the Throne) and al-Kursi (the Chair) are true .49 

tAjjJ Laj cP D^J jp j* j 

.He is independent of the Throne and that which is beneath it .50 

AlaUVI dp Ja^i JS tASji Ujj p^A jjfLj JajaJa 

He encompasses all things and that which is above it, and what He has created is incapable of .51 

.encompassing Him 

We say with belief, acceptance and submission that Allah took Ibrahim as an intimate friend and that He .52 

.spoke directly to Musa 

We believe in the angels, and the Prophets, and the books which were revealed to the messengers, and .53 

.we bear witness that they were all following the manifest Truth 

.(jjjjii jjfr ,jj!S.lua>j jjajjjli La jij Ajj i^jjS jjJUi £5luJI j S^Uall Ajjfr ^aiJlA-j f la. La_j IjjjU U ^ a I Lu I YtVt? J&i / JLu uj 

We call the people of our qibla Muslims and believers as long as they acknowledge what the Prophet, .54 
may Allah bless him and grant him peace, brought, and accept as true everything that he said and told us 

.about 

-t? 2Uj Aiil <^jj tjjUi Vj <^a o^j^ 
.We do not enter into vain talk about Allah nor do we allow any dispute about the religion of Allah .55 

We do not argue about the Qur'an and we bear witness that it is the speech of the Lord of all the Worlds .56 
which the Trustworthy Spirit came down with and taught the most honoured of all the Messengers, 
Muhammad, may Allah bless him and grant him peace. It is the speech of Allah and no speech of any 
created being is comparable to it. We do not say that it was created and we do not go against the 

.Congregation (jama'a) of the Muslims regarding it 
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■■• pi La i uujj iLil) Ja) ^ iJ^ijiij Vj 

We do not consider any of the people of our qibla to be unbelievers because of any wrong action they .57 

.have done, as long as they do not consider that action to have been lawful 

.Nor do we say that the wrong action of a man who has belief does not have a harmful effect on him .58 

We hope that Allah will pardon the people of right action among the believers and grant them entrance .59 
into the Garden through His mercy, but we cannot be certain of this, and we cannot bear witness that it will 
definitely happen and that they will be in the Garden. We ask forgiveness for the people of wrong action 
.among the believers and, although we are afraid for them, we are not in despair about them 

Ajjp jAVtl njjVn JaJI 'JjjLu j i*±al\ £C <^ilj U^LiVI J <>VI j 

Certainty and despair both remove one from the religion, but the path of truth for the People of the Qibla .60 

.lies between the two 

.A person does not step out or belief except by disavowing what brought him into it .61 

.Belief consists of affirmation by the tongue and acceptance by the heart .62 

« . > s ' < , . > . ? « . 

And the whole of what is proven from the Prophet, upon him be peace, regarding the Shari'a and the .63 

.explanation (of the Qur'an and of Islam) is true 

Belief is, at base, the same for everyone, but the superiority of some over others in it is due to their fear .64 
.and awareness of Allah, their opposition to their desires, and their choosing what is more pleasing to Allah 

All the believers are Friends of Allah and the noblest of them in the sight of Allah are those who are the .65 

.most obedient and who most closely follow the Qur'an 

Belief consists of belief in Allah, His angels, His books, His messengers, the Last Day, and belief that the .66 
.Decree - both the good of it and the evil of it, the sweet of it and the bitter of it - is all from Allah 

,4j Ijf L> La Lf 5fr VVltjtAlLuj ija £±\ Ciii <JJ^ VJ <ii]jj <jji«j>j 

We believe in all these things. We do not make any distinction between any of the messengers, we .67 

.accept as true what all of them brought 

; f Luu<>^ liUj £ji La jiiuj Aj iir>"4 0' Jf4 V aill ^IJj jUlAjUS ^ Jbd 'JlS Lai tAiuaL lift J t^j jac f Li^j A-aiaj A'immi'i 
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_4j j»^VW I 'Sni'd 4JaS j j»5LLuVl^j Li ^1 .AljVj <>? I jJUj p j iAjjIjA ^ I jjLi^jjil ^jjij <J*tS lwJ'^' ^^?3 H J '^J*" 9 

Those of the Community of Muhammad, may Allah bless him and grant him peace, who have committed .68 
grave sins will be in the Fire, but not forever, provided they die and meet Allah as believers affirming His 

.unity even if they have not repented. They are subject to His will and judgement 

If He wants, He will forgive them and pardon them out of His generosity, as is mentioned in the Qur'an when 
He says: "And He forgives anything less than that (shirk) to whomever He wills" (al-Nisa' 4: 116); if He wants, 
He will punish them in the Fire out of His justice, and then bring them out of the Fire through His mercy, and 

.for the intercession of those who were obedient to Him, and send them to the Garden 

This is because Allah is the Protector of those who recognize Him and will not treat them in the hereafter in 
the same way as He treats those who deny Him, who are bereft of His guidance and have failed to obtain 
His protection. O Allah, You are the Protector of Islam and its people; make us firm in Islam until the day we 

.meet You 

We agree with doing the prayer behind any of the People of the Qibla whether rightful or wrongful, and .69 

.doing the funeral prayer over any of them when they die 

(jjbu ill ^1 fAjf 1>ui Jil j i L*Jj Cja j^laj jtfj Vj uSj*i Vj jiS^ ffjk Vj t IjU Vj ^ ffia 1.1*1 Jjli Vj 

We do not say that any of them will categorically go to either the Garden or the Fire, and we do not .70 
accuse any of them of kufr (disbelief), shirk (associating partners with Allah), or nifaq (hypocrisy), as long as 
.they have not openly demonstrated any of those things. We leave their secrets to Allah 

We do not agree with killing any of the Community of Muhammad, may Allah bless him and grant him .71 

.peace, unless it is obligatory by Shari'a to do so 

We do not accept rebellion against our Imam or those in charge of our affairs even if they are unjust, nor .72 
do we wish evil on them, nor do we withdraw from following them. We hold that obedience to them is part of 
obedience to Allah, the Glorified, and therefore obligatory as long as they do not order to commit sins. We 

.pray for their right guidance and ask for pardon for their wrongs 

JtJiliJI j j jj2ul 44*? ' J 'AtUaJI J <Uuul £au j 

We follow the Sunna of the Prophet and the Congregation of the Muslims, and avoid deviation, .73 

.differences and divisions 

4JUaJ! j jJaUl ijAl <>a»jj J '^jUVI J Jjill 'JaI t_i2u j 

.We love the people of justice and trustworthiness, and hate the people of injustice and treachery .74 

UjIc ^oluil Uji fJcl Jjii j 

".When our knowledge about something is unclear, we say: "Allah knows best .75 
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We agree with wiping over leather socks (in ablution) whether on a journey or otherwise, just as has .76 

.come in the hadiths 

t a a ■" I * a a " t " ' < o ' * 'a i * 

Hajj and jihad under the leadership of those in charge of the Muslims, whether they are right or wrong- .77 
.acting, are continuing obligations until the Last Hour comes. Nothing can annul or controvert them 

We believe in the the noble angels who write down our actions, for Allah has appointed them over us as .78 

.two guardians 

.ijjaJUJI ^IjjS (J?1°v8.t JSjaII CIijaJI lillaj ijAjlj 

.We believe in the Angel of Death who is in charge of taking the spirits of all the worlds .79 

.Slii AJ <J£ ty>l jjill jauj 

.^ya-a^i ^Jfr 

We believe in the punishment in the grave for those who deserve it, and in the questioning in the grave .80 
by Munkar and Nakir about one's Lord, one's religion and one's prophet, as has come down in the hadiths 
from the Messenger of Allah, may Allah bless him and grant him peace, and in reports from the Companions, 

.may Allah be pleased with them all 

. jUlt jii <> Sjii jS <tkll tjalij fa* Aiijj jjill j 

.The grave is either one of the meadows of the Garden or one of the pits of the Fire .81 

<-A£x!IJ ljIjjJIj c<_jU1H ip\ J3j cl-jI i tfy\\ j, _Ja! j^ljjIaJUIJ tS-aLil) ^Jj JLafcV) f Ijajj l r J *-i^i C&J^J 

We believe in being brought back to life after death and in being recompensed for our actions on the Day .82 
of Judgement, and the exhibition of works, and the reckoning, and the reading of the book, and the reward 
or punishments, and the Bridge, and the Balance; and the deeds of the Muslims, good evil obedient and 

.disobedient are weighed by it 

.Si&i L41 jii j . jill j jii (jjui M&\J 

.iL Vic illjl jUll^j plui <y> j tAia 3luafi AliiS 2oaJ| f Lui^ia 

£jS iS Lai 'Jiau JjS ji .41 <jjii U ^jlj JjLua j 

The Garden and the Fire are created things that never come to an end and we believe that Allah created .83 
them before the rest of creation and then created people to inhabit each of them. Whoever He wills goes to 
the Garden out of His bounty and whoever He wills goes to the Fire through His justice. Everybody acts in 
.accordance with what is destined for him and goes towards what he has been created for 

i jUII ,Jc. <Jj&> j^llj ^jillj 

.Good and evil have both been decreed for people .84 

I^Udiill 'JlS Lai JA j hj^H Jl*^ ' J*41l of^jVVI 4-aiLui j 
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The capability in terms of divine grace and favor which makes an action certain to occur cannot be .85 
ascribed to a created being. This capability is integral with action, whereas the capability of an action in 
terms of having the necessary health and ability, being in a position to act, and having the necessary means, 
exists in a person before the action. It is this type of capability which is the object of the dictates of the 
Shari'a. Allah the Exalted says: "Allah does not charge a person except according to his ability." (al-Baqara 

(2: 286 

.JtaJI^ lJoS j ^JU3 M JpLi ^A jL*!I JJUfli j 

. People's actions are created by Allah but earned by people .86 

Vj i [ ±zH Jjaj Vj ] i ±*ti V : Jjii i Mi VI S jS Vj Jja, V j*uii jA j . ^ilSU VI Vj < ujM^ La VI ^bu M ( -»^aKj pi j 

. M JjSjjj VI IfjJc uiLiill j ill A£.Ua A^lil Ja,V S jS V J i M 4j VI f ill Aauaa-a Cfi. Ja.V 4* ja. 

Allah, the Exalted, has only charged people with what they are able to do and people are only capable of .87 
doing what Allah has granted them to do. This is the explanation of the phrase: "There is no power and no 
strength except by Allah." We add to this that there is no stratagem or way by which anyone can avoid or 
escape disobedience to Allah except with Allah's help; nor does anyone have the strength to put obedience 
.to Allah into practice and remain firm in it, except if Allah makes it possible for him to do so 

.» jJ2j4Jlua2j A^aicj Je M A hjgju j j^i f<^u (Jij 
. )Aj) fJlia jjC JA j flu U 'Ja£j tUjJS ijjaJIsjLuaS (_i3c- J tlgi£ ^LLlua!I A"\\ut~<\ Cult 

^uuj MjjP 0^ *j^j 'f J*" il^'O" - ^ 

((jjlluj ^Aj Jaij L*£ (JIuj V) 

Everything happens according to Allah's will, knowledge, predestination and decree. His will overpowers .88 
all other wills and His decree overpowers all stratagems. He does whatever He wills and He is never unjust. 
He is exalted in His purity above any evil or perdition and He is perfect far beyond any fault or flaw. "He will 

(not be asked about what He does, but they will be asked." (al-Anbiya' 21 : 23 

Ci\ j^bU <Uila ffifliua j Ci\ ybl f LAV! f l&J ^ j 

.There is benefit for dead people in the supplication and alms-giving of the living .89 

.Allah responds to people's supplications and gives them what they ask for .90 

f^u a sj nj Vj 'f(^-u ijs ijSj ijj 

jlAil <JaS ^ jL*aj ' jSs cSf- *&°J* awI^c ckj '<lw^ ^j^ 3 w *^*-' <l£ Vj 

Allah has absolute control over everything and nothing has any control over Him. Nothing can be .91 
independent of Allah even for the blinking of an eye, and whoever considers himself independent of Allah for 

.the blinking of an eye is guilty of unbelief and becomes one of the people of perdition 

JJjft V M d\j 

.Allah is angered and He is pleased but not in the same way as any creature .92 

. LilulJ QjJa^ja {jjij i^AjSii V jjxjj n <ji (jjaxiij ^ ia A^i ^ Ijjli Vj '"i Ail <^fi Jajij Vj^jjII uUwual <-iaJj 

.UUxJa jiiuUj iiUiu J "\ jhi ^jSaiuj (Ulu^lJ 

We love the Companions of the Messenger of Allah but we do not go to excess in our love for any one .93 
individual among them; nor do we disown any one of them. We hate anyone who hates them or does not 
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speak well of them and we only speak well of them. Love of them is a part of Islam, part of belief and part of 

.excellent behavior, while hatred of them is unbelief, hypocrisy and rebellion 

Aj& M UdailS (jj jail £j tfLaVI jja^ { J&^ jjlie jj ^LjjxI a3 «j va"t J ^LuaSj 4jC iisl ^uaj JjjA^II jL ^jV VjL^jjJI Jsu ljjjj J 

We confirm that, after the death of Allah's Messenger, peace be upon him, the caliphate went first to Abu .94 
Bakr al-Siddiq, thus proving his excellence and superiority over the rest of the Muslims; then to 'Umar ibn al- 
Khattab; then to "Uthman; and then to 'AN ibn Abi Talib; may Allah be well pleased with all of them. These 

.are the Rightly-Guided Caliphs and upright leaders 

. . jjLuij jjjjllj^illaj lr&3 £)LajC j ja&j jL jj! ;pkj '(jpJI Aijaj<6lt Jj*-j Jjai Lai 4^Hj mi'iau! Jjj-uj ^iU« S dijj 

We bear witness that the ten who were named by the Messenger of Allah, may Allah bless him and grant .95 
him peace, and who were promised the Garden by him, will be in the Garden, as the Messenger of Allah, 
peace be upon him, whose word is truth, bore witness that they would be. The ten are: Abu Bakr, "Umar, 
"Uthrnan, "AN, Talha, Zubayr, Sa'd, Sa'id, 'Abd al-Rahman ibn 'Awf, and Abu "Ubayda ibn al-Jarrah whose 

.title was the Trustee of this Community, may Allah be pleased with all of them 

Anyone who speaks well of the Companions of the Messenger of Allah, may Allah bless him and grant .96 
him peace, and his wives and offspring, who are all pure and untainted by any impurity, is free from the 

.accusation of hypocrisy 

jjfr { J& f^uu f^jSi (jaj t Jjn^tLiVj jjjSjj V ' j&H\j Alii) Jfti j t jjVIJ j^1\ jAij^ cHJ cW-^-^J UJ*^ '<i}\ i i\ut\\ f laic j 

.Jj t i< «W 

The learned men of the Predecessors, both the first community and those who immediately followed: the .97 
people of virtue, the narrators of hadith, the jurists, and the analysts- they must only be spoken of in the 

.best way, and anyone who says anything bad about them is not on the right path 

We do not prefer any of the saintly men among the Community over any of the Prophets but rather we .98 

.say that any one of the Prophets is better than all the awliya' put together 

We believe in what we know of the karamat or marvels of the awliya' and in the authentic stories about .99 

.them from trustworthy sources 

o-o o < «T s * ~ °-o o s . s - a o'- ' s s * ' 0 •* - a - * v 

.L$x*iji o^jVI ^JJ^J '^j^o- 4 q h/hH I pj&jj tf Lala ll ^5LU| AjIc njfr ^jjjjt JLiiJI £JJ^ I^-^> AcUaS! jJuL t>«>jj 

We believe in the signs of the Hour such as the appearance of the Antichrist (dajjal) and the descent of .100 
"Isa ibn Maryam, peace be upon him, from heaven, and we believe in the rising of the sun from where it sets 

.and in the emergence of the Beast from the earth 

We do not accept as true what soothsayers and fortune-tellers say, nor do we accept the claims of .101 
those who affirm anything which goes against the Book, the Sunna, and the consensus of the Muslim 

.('Community (umma 
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.We agree that holding together is the true and right path and that separation is deviation and torment .102 



<Lm JjIj UjJ ^iluiVI jj£ jjjj ^h>J 

"Jlij < 

Ujj ^^LuiVI ^ iluJajj 

There is only one religion of Allah in the heavens and the earth and that is the religion of Islam .103 
("submission"). Allah says: "Surely religion in the sight of Allah is Islam." (Al "Imran 3: 19) And He also says: 

("I am pleased with Islam as a religion for you." (al-Ma'ida 5: 3 

j j^Vlj i jJAjljjjaJlj t Jjh*"tti j ^ j.i'Vtti j i jufA'Wj Jlil) (jjj JA j 

Islam lies between going to excess and falling short, between the likening of Allah's attributes to .104 
creation (tashbih) and divesting Allah of attributes (ta*til), between determinism and freewill, and between 

.sureness and despair 

This is our religion and it is what we believe in, both inwardly and outwardly, and we renounce any .105 
.connection, before Allah, with anyone who goes against what we have said and made clear 

4lj£j>l\ f. IjVI J 4h\"\k M f ) jAVI Cja ll ^ uaauj t 4_i Ul» AjjjaJI J A jftj^ti J j jlnintti t^jJjll i-iAlial) j^iajj AjIc. I n jjj £)l ( ^1Uj JLuu J 

We ask Allah to make us firm in our belief and seal our lives with it and to protect us from variant ideas, 
scattering opinions and evil schools of view such as those of the Mushabbiha, the Mu'tazila, the Jahmiyya, 
the Jabriyya, the Qadariyya, and others like them who go against the Sunna and Jama'a and have allied 
themselves with error. We renounce any connection with them and in our opinion they are in error and on the 
path of destruction. We ask Allah to protect us from all falsehood and we ask His Grace and Favour to do all 

.good 
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